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An Incredible Idea from the Holy Baal Shem Tov and His Students zy”a

We Are Obliged to Follow in the Footsteps of the Ovos
Who Dug Wells to Reveal the Divine Spark
Concealed within the Earthly Realm

Inthis week’s parsha, parshas Toldos, we read about the Ovos’s
intense efforts to dig wells in the ground. The Plishtim opposed the
digging of the wells and filled them up with dirt. Elimelech’s subjects
attempted to steal the water wells from Yitzchok. Eventually, Yitzchok
succeeded in digging a well of flowing water devoid of controversy.
Here is the passage from the Torah (Bereishis 26, 18):
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And Yitzchok retured and he dug the wells of water which they
had dug in the days of Avraham his father and which the Plishtim
had stopped up after Avraham’s death; and he called them by the
same names that his fatherhad called them. Yitzchok’s servants dug
in the valley and found there a well of fresh water. The herdsmen
of Gerar quarreled with Yitzchok’s herdsmen saying, “The water is
ours,” so he called the name of the well Esek because they vied
with him. Then they dug another well, and they quarreled over it
also; so he called its name Sitnoh. He relocated from there and
dug another well; and they did not quarrel over it, so he called its
name Rechovos, and said, “For now Hashem has granted us ample
space, and we will be fruitful in the land.”

Three Wells Corresponding
to the Three Beis HaMikdoshes

The Ramban expresses his amazement over the fact that the
Torah goes into such great detail describing the wells that Yitzchok
dug. On the surface, it does not appear as if this matter glorifies

Yitzchok or portrays him in any special light. The Ramban goes on
to explain that in fact the three wells dug by Yitzchok’s servants
correspond to the three Beis HaMikdoshes. Hence, the first two
wells—Esek and Sithnoh—were mired in controversy between the
herdsmen of Gerar and Yitzchok’s herdsmen. For, those two wells
corresponded to the two Beis HaMikdoshes that were destroyed
as a consequence of our countless sins. The third well, however,
Rechovos, which was free of controversy, corresponded to the
third Beis HaMikdash which will endure for all eternity.

To reinforce this notion, let us recall that the three Beis
HaMikdoshes correspond to the three holy Ovos. The Gemara
states (Pesochim 88a): pn¥™ X9 .77 12 2INdDW DA7ANd XY”
“NMINIPW ApYrI KON ...ATW 12 INOW—Avraham visited the site
of the Beis HaMikdash and referred to it as a mountain, “har”;
Yitzchok visited the site and referred to it as a field, “sodeh”;
Yaakov called it a house, “Bayis.” The holy Alshich, in Toras Moshe
parshas Bechukosai (Vayikro 26, 13), provides us with a fascinating
insight. Our enemies gained control of the first Beis HaMikdash
They
also gained control of the second Beis HaMikdash corresponding
to Yitzchok, because he begat Eisov. The third Beis HaMikdash,
however, which will be built in the merit of Yaakov, will endure
forevermore, because his progeny were unblemished.

corresponding to Avraham, because he begat Yishmael.

Thus, we can propose that the three wells dug by Yitzchok also
correspondto the three holy Ovos. Concerning Yishmael, fathered
by Avraham, the possuk states (Bereishis 21, 20): 1" 72TR1 awn”
“Nwp mam—he dwelt in the desert and became an archer. Rashi
comments: MNIW X1 D™M21VA DX OLOYM 12THA Awr o
“971 11—living in the desert, he would rob all the passersby.
Therefore, the first well, corresponding to Avraham was called
Esek, a name deriving from the Hebrew word for exploitation; the
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controversy over this well reflected the fact that Yishmael robbed
and exploited other human beings.

The second well corresponded to Yitzchok, who fathered
Eisov. It is known that Eisov’s ministering angel, known as the
“samech-mem,” is none other than the Soton—who slanders
and denounces Yisroel. The controversy over this second well
stemmed from Eisov; therefore, Yitzchok called it Sitnoh, a name
related to the Soton. In fact, Rabeinu Bachayei comments on the
association between the name of this well and Eisov’s ministering
angel, the Soton: N¥n) Dw > 710 X270 DW2 Mynny '|'7 wn”
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The third well dug by Yitzchok corresponded to Yaakov—
the third of the Ovos, referred to as the elite of the Ovos; his
offspring were unblemished. As a result, the well corresponding
to Yaakov was free of controversy. Hence, he called it Rechovos
and proclaimed: “For now Hashem has granted us ample space,
and we will be fruitful in the land”—reflecting the fact that Yaakov
was fruitful and merited to father only righteous sons—G-d’s
twelve tribes.

Digging Wells to Reveal the Divine Spark
Concealed in the Earth

Let us now present a vital principle from the incomparable
teachings of the holy Baal Shem Tov, zy”a.
reason that our holy Ovos occupied themselves with the digging of
wells and the practical significance it portends for us. He explains
that they intended to penetrate through the material veil of life on
earth in order to uncover the divine spark concealed within. The
Maor Einayim (Vayeitzei) expresses this idea as follows:
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The Ovos wished to reveal Torah, represented by “water”
(“mayim”), even in the lowliest, most material places, represented
by “dust” (“a’'far”). Each of the Ovos approached this task from
his own unique perspective, based on his own choracteristic
attribute. After Avraham departed from this world, his revelations
were covered up by the Plishtim; they covered up the “water” he
had uncovered with “dust.” The Plishtim represent the “klipos”—
the negative forces that returned to power after Avraham passed
away. Nevertheless, due to his persistence, Yitzchok restored the
wells for the benefit of future generations. It is only due to the
efforts of the Ovos that their future generations are afforded the
opportunity to perceive the Almighty and get close to Him on even
the minutest level.

We should note that the Sefas Emes (Toldos 5633) presents this
same fundamental idea in the name of his elder, the great author
of the Chidushei HaRim, zy”a: T2 9“1 1271 "1 2p1 "N TN
SITINN TAINRT KINAY NPNIXOAT 1009 1 NAN 1MDAW MANan 1"v2a
‘MR TP W mipn Yoaw—the Ovos dug wells to remove
the external earthly layers so as to find the hidden illumination; all
things and places possess an internal aspect.

We find this concept of the Baal Shem Tov’s presented by the
Shem MiShmuel (Toldos 5678), in the name of his father, the great
author of the Avnei Nezer, zy”a, presented with a slight twist.
Not only must we strive to reveal the wells of water concealed
throughout the world, but we must uncover the internal wells
within man himself. Just as the earth must be removed to reveal the
water hidden beneath the surface, so, too, man’s material aspects
and interests must be overcome to reveal his innermost heart’s
desires. He concludes: S¥19% ,n1N2ma N0 Py a1 Xy an”
axyn abanm aminn P'JD'? oMo AW L DAMIAN DYty Mt
“X9mn 013w —the digging of the wells served as a symbolic
gesture, a “poel dimyon,” to their future generations; it conveyed
the message that they would have the power to overcome the
material influences and thus their inner desires and inclinations
would inevitably be revealed.

“Let the waters be gathered beneath the heavens. ..
and let the dry land appear”

Let us continue onward and upward along this exalted path
to examine the words of the Sefas Emes (Toldos 5647) explaining
magnificently the Chidushei HaRim’s understanding of the subject
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of the digging of the wells. To begin with, we must introduce a
possuk relating to the creation of the world (Bereishis 1, 9): 1aNn”
M Aw2 ANIM TANX DIpn SN D™Mmwa nnnn oM np? D"P'?N
“19—G@G-d said, “Let the waters be gathered beneath the heavens
into one area, and let the dry land appear.” And it was so. Here
we are informed that at the beginning of creation, the entire world
was filled with water, as it is written (Bereishis 1, 2): D'pPYX mM”
“omi M Yy nbmn—and the spirit of G-d hovered upon the
surface of the waters.

Now, the Midrash (B.R. 1, 1) teaches us that HKB”H created
the world based on the Torah. The Gemara (B.K. 17a) teaches
us: “ITMN XYX DM PX”"—there is no water other than Torah. The
Sefas Emes explains therefore that at the beginning of creation,
the entire earth was covered by water. In other words, the light of
Torah filled the world without obstruction or concealment, just as
it fills the heavens.

The purpose of creation, however, is that down on earth, the
light of Hashem should be concealed. Only in this manner, willman
have the freedom to choose between good and, chas v’shalom,
the opposite. Therefore, G-d commanded: Mp* D'POX MNN"
“TTwa AN TN DIpn 5N D wa nnnn D n—that the water
gather into certain areas and allow the dry land to appear. In other
words, the water of Torah was to remain concealed and covered
up within the earth. Outwardly, only the dust of the earth, which
covers the water, is apparent. That is until man comes along and
digs through the material, earthly layers in order to reveal the light
of the Torah, the divine spark, concealed within.

This then is the significance of the Ovos’s digging up the
physical earth. They wished to reveal the “B»n o™m IX3"—the
well of fresh water—the divine light concealed within the depths
of the earth. The Plishtim, however, representing the forces of
impurity, filled them up with dirt, attempting to prevent the divine
light from shining through. Ultimately, the Ovos’s efforts proved
successful. They found a “be’er mayim chaim”—revealing the light
of Hashem--and paved the way for all of Yisroel to continue to do
so throughout all future generations. This is the gist of the Sefas
Emes’s explanation.

To reinforce this idea, let us explain why Yitzchok succeeded
in revealing the “be’er mayim chaim,” without any controversy,
specifically on his third attempt—the well corresponding to Yaakov
Avinu, Rechovos. What, in fact, is the tool necessary to dig up
the ground and the earthly elements in this world that conceal
the “be’er mayim chaim”? Apparently, the holy Torah with which
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the entire world was created—including the material elements—
is the necessary digging implement. It allows man to penetrate
the material layers of this world and uncover the holy sparks
concealed within. Hence, the Torah is compared to water; for,
engaging in Torah study, reveals the waters concealed beneath
the dust of the earth.

Now, the Zohar hakadosh (Vayeitzei 146b) teaches us that
Yaakov is the pillar of Torah: Sy , 71y o%ya omaT nwbw Sy~
NT 771290 ,ApY KT 7700 ,07100 MY ) Yy amayn Yy amna
“OTMaN XT 0r1on MY ,pix —the world is supported by three
pillars; Yaakov is the pillar of Torah; Yitzchok is the pillar of religious
service; Avraham is the pillar of acts of kindness. This explains
why only when the third well—corresponding to Yaakov Avinu, the
pillar of Torah—was dug, was the “be’er mayim chaim” revealed; it
was not filled back up with dirt and remained free of controversy.
The message is clear; only by means of Torah study is it possible to
uncover the “B»n omMm AX3"—the well of fresh water.

HKB”H Formed Man’s Body from
an Incredible Mixture of Dust and Water

T was struck by a wonderful thought. The King of Kings formed
man’s body, with divine wisdom, out of a mixture of dust from the
earth and water from the depths of the earth. This act is described
in the following possuk (ibid. 2, 7): 199DV DTN NN D'PYX ‘11¥M”
“n Wb DTN M 0PN NRWI ORI MHM AnTRI—and Hashem
G-d formed the man of soil from the earth, and blew into his nostrils
the soul of life; and man became a living soul. Rashi provides
the following clarification: TRTNT Y50 1DV 12X ,ANTNRA 19 DY
“TM3PY MNLYP KN DY MW DIpn Soaw M yaaNn—G-d
collected soil from all four corners of the earth, so that wherever
man may die, the earth will accept his body for burial.

Before HKB”H formed man’s body, He first irrigated the entire
surface of the earth with water from the depths. HKB”H then
kneaded man's body from soil and water. The possuk states
(ibid. 6): “mATNT 7D Y5 NN APWM YINA 10 A%y TXI"—a mist
ascended from the earth and watered the whole surface of the
soil. Here Rashi comments: DIna Ay, 0T SYw anma vy
72 NN 0 1w ar 5225 DTN K720 ,1DYn MwY ooy apwm
“9¥M 5 AN APWM XD X 1D NN WH—in order to create
man, He raised the waters of the deep, and filled the clouds with
water to saturate the soil; then man was created like one who
kneads dough; he adds water to the flour and then kneads the
dough; in similar fashion, HKB”H irrigated the soil with water and
then formed man from the mixture.
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Despite our limited capacity to fathom the true significance of
this act, it is still worthwhile to investigate why HKB”H chose to
formman’s body from a mixture of soil fromthe earth and water from
the depths. In light of the Sefas Emes’s illuminating explanation
above, we can begin to understand why man was formed in this
manner. His body was meant to combine water from the depths—
representing the “be’er mayim chaim,” the divine spark—together
with soil from the earth—which obscures and conceals the divine
spark that lies within man. This combination insures that man has
freedom of choice; he can strive to reveal the divine spark or, chas
v’'shalom, to leave it concealed.

Just as every Jew must dig through the material existence of this
world in order to reveal the “be’er mayim chaim” hiding beneath
the surface, so, too, he must penetrate through the physical earthly
layers of his body in order to reveal the divine spark concealed
within. This understanding coincides perfectly with the words of
the Avnei Nezer mentioned above—that the Ovos dug the wells
as a symbolic gesture representing the unveiling of the divine spark
within man’s body.

If Not Your Burial Place Will Be there

This helps explain very nicely why Hashem held the mountain
imposingly over Yisroel's heads at the time of Matan Torah. The
Gemara (Shabbes 88a) elucidates the possuk (Shemos 19, 17) as
follows: ,NXDM 72 XNAM 72 MITAN 27 X 00 NN 2xnn”
0'9apn DNN OX, 00 N1 N0 200 NN 0O 1“apn aoow mTbn
“@aNT12p KN ow 1KY ON1,201m TINa—the possuk states: “they
stood at the foot of the mountain.” Rav Avdimi bar Chama bar
Chasa said: This teaches that HKB”H held the mountain over them
like an upturned barrel. Then He said to them: “If you accept the
Torah, fine; but if not, your burial will be there.”

Tosefos (ibid.) ask the obvious question. Why was it necessary
to threaten them in this manner, they had already expressed their
willingness to accept the Torah with the proclamation: “na’aseh
v’'nishma”? Based on our discussion, however, we can suggest
that HKB”H was teaching them a crucial lesson—a lesson so that
all future generations would appreciate why it is so important to
receive the Torah.

As explained the implement needed to dig through the layers
of soil and earth in order to reveal the “be’er mayim chaim” is the
holy Torah. With the Torah, HKB”H created the earthly elements
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of this world that obscure the presence of the water. It is clear,
therefore, that the only way to uncover the well of water hidden
within a personis by means of studying Torah—which is compared
to water. Its holiness has the power to penetrate through the
dust and earth which comprise the body—ultimately revealing the
divine spark.

This, in fact, is what we have learned in the Gemara (Kiddushin
30b): 19 MK YA ¥ NN M2 5K oAb N a“apn 7
‘1772 0"DN) DNX PN 171N2 D'PO1Y DNNX OX) ,1’5:11 TIN—so said
HKB"”H to Yisroel, “My son, I have created the yetzer hora and
I have created the Torah as its antidote; if you engage in Torah
study, you will not fall prey to it.” The yetzer hora intensifies the
element of “a’far,” dust, within man’s being, so as to cover up and
obscure the element of water—the divine spark within his being.
Nevertheless, by engaging in Torah study, we can successfully dig
through the bodily, human “a’far” and reveal the source of running
water—the “be’er mayim chaim”—located within.

For this reason, HKB”H held the mountain over Yisroel’'s heads
in a threatening manner. The mountain represents the soil and
dust of the earth that obscure the presence of the water. Then
He said to Yisroel: “avin amnn 0'vapn onk oX"—if you accept
the Torah, all will be fine and good; for then you will possess the
proper tool to penetrate the earthly body and reveal the water
“ax
IXY”"—however, if you refuse to accept the Torah, you will lack the

within—the divine spark present in every human being.

necessary digging implement; in that case: “Don11ap Xin ow”"—
the divine spark within each of you will remain buried underneath
the physical layers of the earthly, human body obscuring its light.

Thus, we have learned an important lesson. A Jew must
always remember that HKB"H formed our bodies from the dust
of the earth, which He kneaded with the waters from the depths.
Everyone possesses a divine spark unique to his neshamah, which
is concealed by the earthly body. It is our obligation not to fall into
the category of: “manm1ap Xan ow XY OX1”"—living our lives in
such a manner that the divine spark remains buried beneath the
physical body derived from the dust of the earth. Rather we must
toil and labor in our study of Torah. No matter what a person’s
daily occupation is, he must dedicate time to studying Torah. By
doing so, we will merit following in the footsteps of the holy Ovos,
who dug up the earth with the power of the Torah and uncovered

the “be’er mayim chaim.”
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The Lower Waters Lament that
They Are Covered by Dust

Based on what we have leared above from the Baal Shem Tov,
the Chidushei HaRim and the Sefas Emes, I would like to propose
a novel explanation for a well-known teaching from our blessed
sages. Chazal teach us that the lower waters cry, because they,
too, long to be in the presence of the King, HKB”H. [Translator’s
note: Recall that on the second day of creation, the waters were
separated by a firmament. Those waters that remained below the
firmament, the earthly waters, are here referred to as the lower
waters.] Their source is the possuk in parshas Vayikro (2, 13): 991"
“nmn Yyn PRYX N2 n5n nawn X591 nYnn nYna nmn 11p—
you shall salt your every korban minchah with salt; you may not
discontinue the salt of your G-d’s covenant from upon your korban
minchah. Rashi explains: nwwmn n%nY am1d nManw ,nManbn”
mom nYna nama J'IP’b D1NNNa 20 1NVNAY ,NPWwNI "
‘“ama omin—for a covenant has been made with salt since the six
days of creation; for the lower waters were promised to be offered
on the altar in the form of salt and in the form of water libations on
Succot.

Regarding this matter, Rabeinu Bachayei writes (ibid.):

0% INTP) 791,012 0 INTR) DINANT BP0 WATHha 1R 1Y
;TN 15X 15ynY YN 1N 0™ NK 7“apn phnw aywa o oA
15ynY mSyY 101 XHW 1Y MK 1NK ...001 DINnNT 0 Y nnn
19 95 1wy 2051 BUNIa, atapa 0ab K L xed onanp nead
NX91 ...00n M1 Yvw TY 1w amb onarbyn omb mwa 1ad X
.“DMI 101 MYNA Narma 22 Yy 29p°Y DNX PTRYW XOX Ty

The Midrash states that the lower waters are referred to as
“crying waters.” For, when HKB”H divided the waters, some were
placed above and some were placed below. The lower waters
began to cry. They lamented the fact that they did not merit to
remain above in close proximity to the Creator. In an attempt to
appease them, HKB”H told them that: (a) the upper waters are not
permitted to utter their song until they first obtain permission from
the lower waters and (b) they, the lower waters, were destined to
be offered on the altar in the form of salt and in the form of water
libations—according them distinction and honor.

In truth, however, the crying of the lower waters deserves
further examination. One of the principles of faith is (Yeshayah 6,
3): 17132 YANA 93 X9 mINax ‘a1 wiTp Wit wrtp” "—the glory of
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Hashem fills the entire universe. So, what is the basis of the lower
waters lament: “We want to remain in the presence of the King.”?
Even down on earth, they are still in the presence of HKB”H.
Furthermore, since it was HKB”H’s decree that they remain down
below, how dare they question the King’s decision and request
that He alter the order of creation?

Upper Waters—Torah from Heaven

Based on what we have discussed, let us suggest that the
“upper waters” are the elements of Torah that are compared to
water—that HKB”H brought down to Yisroel from the heavens at
the time of Matan Torah. In contrast, the “lower waters” are the
elements of Torah and holy sparks that are concealed in the depths
of the earth and are covered up by the material, earthly aspects of
this world. Concerning these latter waters, HKB”H decreed during
the period of creation: “Awar AXIM TAX DMpN YN DM NpY'—
“Let the waters be gathered beneath the heavens into one area,
and let the dry land appear.” Therefore they cry and beseech
HKB”H that they too should merit to be revealed above ground;
they want man to utilize them in the service of Hashem just as he
utilizes the upper waters.

Seen in this light, let us interpret HKB”H’s response to the
lower waters: 'K ,73 93 1wy Masvh X1, a“apa oab N
TV X91...000 Mw1 1YW TV 71w 15 00vbyn omb mwn b
“DM PO NYN NN 122 YY 2990 DX PTRYW XOX In other
words, the whole purpose of giving Yisroel the parts of the Torah
represented by the “upper waters,” was so that they could utilize
them—in the form of Torah study and the performance of mitzvos-
-to penetrate through the earthly, material layers of this world and
reveal the sparks of kedushah represented by the “lower waters.”
For, Torah study and the performance of mitzvos are the digging
implements necessary to unearth the treasures concealed beneath
the physical surface of this world.

HKB”H points out that: =2m% pavrbya omd mwa 1% pr”
“Don Mw YYW TY 11w—the upper waters are not permitted
to utter their song until they have received permission from the
lower waters. As explained, HKB”H provided us with the parts
of the Torah represented by the upper waters so that we can
unearth and reveal the elements of Torah and sparks of kedushah
represented by the lower waters—which are concealed within
the depths of this earthly existence. Therefore, only after Yisroel
have successfully used Torah study and mitzvos to dig through
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the earthly layers of this world to reveal the lower waters, are the
upper waters permitted to sing their song to HKB”H; only then will
they have dutifully completed their task.

HKB”H concludes His response andhis words of encouragement
to the lower waters by saying: 279 BAN PTNYW XOK TV XN
“@mn Mo nYna namia A Yv—and furthermore you are
destined to be offered on the altar in the form of salt and water
libations. Here HKB”H conveys to them how dear man’s efforts
are to Him. Because human beings, physical creatures of flesh and
blood, struggle to dig through the material, earthly aspects of this
world in order to reveal the sparks of kedushah associated with
the lower waters, HKB”H rewards them by choosing them to be
offered before Him on the altar.

Purification of the Earthly Body
by Immersion in Water

At this point, we can utilize the explanations of the Chidushei
HaRim and the Sefas Emes to enlighten us regarding the matter
of purification in a “mikveh”—a ritual bath--filled with water. The
Sefer HaChinuch (Mitzvah 175) explains the mechanism of human
purification by means of immersion in a mikveh as follows:

NI 12y 0, bW T HY NWNNX Xnv Y3 1100w 0n bywva”
115 ,YW IMN2 X123 19X 757200 NN XY NN DTN AN Y1
(2-X NWXT2) 2IN5W 11501 ,0TX 12 MY 07 DM 191 oY eaw
WTANIW 1135 3 11172 129 YN N7 .00 10 Yy nomn DphX mm
DWil 5772 PTPT PWYN WO, 0Y rmYyD 15 02 W 11ma
LT M2

03 1 ,°Y03w 03 T7AVa AWOn XOW 0O 1nK D Ym
125 5K NnY 15 ,01pn Yon 953 X9 ypap YY 1w DONON N 0TN
JAPINKW 13 110 1mMYYA wTAn) Xim,0m 1910 051w 19K nawnna
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He explains that the process of immersion in a mikveh is to
imagine that we are returning to the beginning of creation and
that we are being created anew at that moment. At that point in
time, the entire world was full of water; and the water was not
yet covered by earth. As we have learned, tumah stems from the
activity of the yetzer hora. The yetzer strengthens and enhances
the influence of the earthly elements of the body—the “a’far"—so
that they may cover and submerge the divine spark located within
man’s being—the element of “mayim.”

Consequently, to purify man of his tumah, he must immerse in
water. Thus, he arouses the source of creation—as if revisiting
the first moments of creation--when the entire world was
still inundated with water. As we know Torah is compared to
water. At that point in creation, the world was filled with Torah;
it was before the waters were covered up by land as a result of
the command: XM NN DIPN 5N DMmwa nann omn np
“fmwar—"“Let the waters be gathered beneath the heavens into
one area, and let the dry land appear.” When a person immerses
himself in water with this intent, he is connecting himself with his
internal well of water. He is effectively removing his earthly layers
and revealing the divine spark within his physical body without
any impediment or element of concealment. This is the essence
of man’s purification. He must unveil the divine spark within his
being and insure that it is not covered up, chas v’chalilah, by the
carthly layers of his human existence; for, otherwise: Nin pw”
“DO nmap—nhe is not truly alive!

Donated by Dr. Ralph and Limor Madeb

For the Refua shelema of Refael Gavriel Simcha Chaim Ben shulamit

Parshes Toldos 5773 | 6



